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6l8 THE MONIST. 

Friedrich Nietzsche, Darstellung und Kritik. Von Jakob J. Hollitscher. 
Ph.D. Vienna and Leipsic : Wilhelm Braumiiller. 1904. Pp. xiv, 270. 

Among the Nietzsche literature this new work by Prof. Jakob J. Hollit- 
scher is one of the most thoughtful and critical productions. No one denies 
that Nietzsche is full of contradictions, yet after all his propositions are 
derived from the character of this philosopher of anarchism, and Professor 
Hollitscher attempts to show the consistency of Nietzsche in spite of the con- 
tradictions that appear in his arguments, his logic, and his ideals. Nietzsche 
is an individualist and as such he advocates an atomistic social life. Society 
has no rights, the individual is everything. History does not exist for him. 
There is only a general struggle between individuals, and the general idea is 
that the overman, who is the individual which with all man's cunning has 
a dislike of the rights of others, will assert himself, but if the social atomism 
be correct, the ideal theory of the overman as the aim of all human develop- 
ment will necessarily collapse, for according to Nietzsche there is no evolution 
of society, and the individual is supreme. 

The most original part of Professor Hollitscher's paper may probably 
be found in his conclusion that Nietzsche's conservatism, although it seems 
to contradict his radicalism, is simply the consistent result of his anarchistic 
principle. Proudhon said that every anarchist is at once the most radical 
and the most conservative man, and this appears plain in Nietzsche whose 
contempt for the herd is practically a justification of the most barbarous 
methods of tyrants in asserting their sovereignty. Nietzsche despises the 
ideals of democracy and recognises the privilege of the powerful to ignore 
and suppress the rights of the masses who are too weak to defend them- 
selves. Professor Hollitscher says : " The philosopher Nietzsche is actually 
anarchistic, but he is anarchistic only for himself. He recognises above him- 
self nothing that may guide, rule him or regulate his conduct except himself. 
His own conscience is the king whom he serves and to whom he looks with 
reverence, before whom he bows, and he justifies it in respect to his posi- 
tion which establishes in regard to others a complete absolutism, consisting 
in this that he is a philosopher." Quod licet Jovi, non licet bovi. This Latin 
proverb, " What is right for Jove is not right for the ox," is the basis of 
his anarchism. Translated in Nietzsche's interpretation, " What is allowed 
to Jove, because it is consistent with his nature and therefore necessary and 
just, should not be allowed to the ox as being contrary to his nature and 
therefore unjust," or simply in principle that this social form is quite com- 
patible with conservatism is obvious, especially as it is based upon the same 
practice. 

The spirit in which Hollitscher conceives his subject is characterised by 
the motto which he inscribes over his preface which is a quotation from 
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Eckermann Colloquies with Goethe. Goethe said : " I will reveal to you 
something and you will find it frequently verified in your life. All epochs 
which are regressive and decadent are subjective, but all the epochs that 
possess an objective tendency are progressive." Measured by Goethe's propo- 
sition Nietzsche is decidedly one of the strongest symptoms of a decadent 
epoch. 

The Educational Theory of Immanuel Kant. Translated and Edited by 
Edward Franklin Buchner, Ph.D. (Yale). Professor of Philosophy 
and Education in the University of Alabama. Philadelphia and Lon- 
don : J. B. Lippincott Company. 1904. Pp. xvi, 309. 

Dr. Edward Franklin Buchner publishes in this fourth volume of Lip- 
pincott's Educational Series, a comprehensive and thorough exposition of 
Kant's educational theory, incorporating all the necessary data which a 
student of the subject would be in need of knowing: The chronology of 
Kant's life and writings ; a history of Kant's " Lecture-Notes on Pedagogy " ; 
the sources of Kant's educational theory, its philosophical basis; Kant's psy- 
chology; Kant's evolutionary and educational theories; Kant's conception of 
education ; the division of educational activities ; and finally a criticism of 
Kant's educational theory. 

There are added also four pages of literature, English translations of 
Kant's writings. 

The main body of the book contains a translation of Kant's " Lecture- 
Notes on Pedagogy " and selections on education from Kant's other writings. 
It joes without saying that whatever Kant says is of importance and of 
interest even where his ideas may be regarded as antiquated. Professor 
Buchner declares : "Kant was a pedagogue in the fullest and best sense of 
the term, and is another brilliant instance of the double truth that the true 
teacher must be philosophical, and that the true philosopher finds a perennial 
theme in the problems of education." 

As an instance of Kant's views on education we quote from paragraphs 
106-107 his advice in matters of religion, and we see at once the important 
role which his Critique of Practical Reason plays in practical affairs. Kant 
says (pp. 215-216) : 

" The reproaches of conscience will be without effect if it be not con- 
sidered as the representative of God, who has His lofty seat above us, but 
who has also established a tribunal in us. On the other hand, if religion 
is not joined with a moral conscientiousness, it is without effect. Religion 
without moral conscientiousness is a superstitious worship. People imagine 
that they serve God when, for example, they praise Him and extol His 
power and His wisdom, without thinking how they can fulfil the divine 



